Chakravyuh was an impregnable army formation resorted to by the Kaurva Commander-in-
Chief, Daronachariya, common teacher of both Pandavas and Kauravas. Abhimanyu (16), the
younger son of Arjun and the nephew of the Kauravas, was isolated and killed by seven opposing
knights by trapping him in this particularly contrived military manoeuvre. It was a formation which
none other than Arjun and his son could penetrate and only Arjun knew how to destroy it. Arjun
was lured far away from the scene by deception. At the time of killing, young Abhimanyu was
unarmed. It was against the eatlier settled laws of war and customs of chivalry prevalent in the age,
to kill an unarmed warrior. The highest ranking knights owing allegiance to forces of evil, ganged up
to fight and to kill him though only one of them could have legitimately engaged him, and that only
when he was armed. All Indian political parties have erected a Chakravyuh around the Sikhs who
have common ancestors with other Indians. They are doing this to the Sikhs behind the facade
(Chakravyuh) of secular, democratic state with written constitution. The object is also the same - to
gain exclusive, unlimited political power over all other nations inhabiting the sub-continent.
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INTRODUCTION

The universal scope and character of the teachings of the Sikh Gurus have struck those who
have studied them carefully. The moral responsibility, stress on self-respect and sense of honour,
insistence on right conduct, concern for the welfare of others and co-existence with other cultures
have been elevated by the Gurus as the prerequisites for spiritual living and individual salvation.
Very firm doctrinal basis for co-operation with all cultures has been provided in Sikhism. This
totally obviates the urge for conversion on the religious plane, completely eliminates the need to
claim cultural exclusiveness or superiority by any group over any other, and, above all, it is
destructive of the passion for political domination over others. These along with a host of other
valuable cultural traits, mental disposition, value system conducive to the common welfare of all
humankind, and unique work ethics, are recognised by Sikhs to be born of the deliberate spiritual
stance adopted by Sikh Gurus. Any host society or religious order concerned about the future of
humankind, would have regarded the discipline of Sikhism as a valuable addition to human progress
and would have welcomed and encouraged it. This has not happened in India.

On the contrary, Sikh society has always faced deep-rooted hostility from protagonists of the
Brahmanical order. For instance, certain aspects of Sikh culture are in complete contrast, for
instance, to the dehumanising Brahmanical caste system. Such differences are found to be
intolerable by those elements of Hindu society which do not regard Brahmanism as an unfortunate
later development in Hinduism, but conceive of it as its essential part. The aforementioned is an
entirely faulty and destructive approach since the essence of what was the best in ancient Hindu
culture has been preserved in Sikhism, the advent of Sikhism was a God-sent opportunity for
Hindus to shed the sharp angularities of Brahmanism. Wisdom demanded that, on the authority of
the Sikh Gurus, Brahmanism should have been regarded as a dispensable superstructure and thrown
off. While the Sikh approach to Hindu society has always been friendly, constructive and co-
operative; that of Brahmanism has been in total contrast.

The situation has become grim since British de-colonisation (1947-50). The developments,
which were to take place in consequence of it, did not materialise. The promise held out by the
Independence of India Bill or the British Cabinet Mission Proposal of May 16, 1947, were belied. A
modern democratic federal republic with widely advertised safeguards for minorities, had been
contemplated. When the Constitutional egg hatched on January 26, 1950, what emerged from it was
a Hindu Imperial power claiming hegemonic control over the political affairs of minorities. It was
and has remained a totally centralised set up, intolerant of dissent, both political and cultural. The
exterior of a modern democratic republic was maintained for external consumption and as an
effective public relations exercise. The exercise and the pretence have been so effectively projected
that it has been difficult to draw attention to the true picture. Several honest thinkers have been
misled into believing the appearance to be more than skin deep. The West, a votary of democracy,
welcomed even the sham democracy. A Nelson’s eye was turned to all the basic faults in the Indian
system. On the map of Asia dominated by the red and green of totalitarian regimes, the saffron of
Hindu India was a welcome contrast. It is the belief of minorities, that by such deceptive
appearances India was able to maintain an honourable and healthy appearance although it was
rotting on the inside.

The cultivated gullibility of democratic forces allowed India to freely control the destinies of
minorities in detriment to their vital interests. A very subtle and original form of neo-colonialism,



which has existed since British de-colonisation, has gone unnoticed by the world. This is a
proposition, which is difficult to substantiate to a casual observer. A roving eye can see only the
superficial. Indian ruling classes were able to create a Chakravyuh, a formation that has enabled it to
retain a stranglehold over the destinies of minorities.

There were many ways of exposing this stranglehold and drawing attention to the plight of
minorities. Of them, the Sikhs have tried several. One manner of doing so was of courting
martyrdom. Sardar Darshan Singh Pheruman, Baba Jarnail Singh Khalsa Bhinderanwale and his
associates effectively presented it to the world. Their martyrdom showed that in India there was no
conflict resolving mechanism as is inherent in all democracies and that a large section of the
population, the custodians of a vital message for humankind, is feeling suffocated and fears
extinction. This should have made the world sit up and try to penetrate the make- believe so
cleverly contrived by the Indian ruling classes. That has not happened so far. It was primarily due
to a Sikh leadership failure, particularly in the period after the remarkable martyrdom of the Sant.
The Chakravyuh factor also had its role in rendering the obvious so obscure.

Of the many other options of establishing the true nature of Indian democracy and
secularism, is the presentation of recent history in form nearest to the objective. A study of some
documents of contemporary history was born out of the necessity of discharging a moral obligation
to preserve the will of Darshan Singh Pheruman. It became the occasion for studying these
documents in the context of modern history. And so it should have been for a martyr never sheds
his blood in vain. Some other documents were selected somewhat at random and they lent
themselves spontaneously to the natural and the only inference being drawn here. It is unfortunate
but true that the form of government presiding over the destinies of the Sikhs that emerges from the
study is not democratic. It can rather be described as a perversion of democratic tradition and a new
and subtler species of colonialism.

The last will and testament of Sardar Darshan Singh Pheruman became more meaningfully
relevant in the above context. The earlier decision to simply tag it on to documents relating to the
supreme sacrifice of Bhai Nand Singh and presenting it in an even shorter monograph was revised.
The failure to see it through the press in that form since 1994, suddenly became a substantial
advantage. With the inclusion of several other documents and photographs; it was then rendered
somewhat more useful to a student of contemporary history. In juxtaposition with other
documents, some of comparatively recent origin, it presented a more coherent, comprehensive and a
telling story. The privilege of preserving the will, which was developing into a burden, eventually
presented itself in the form of a unique opportunity.

The decision to add the English translation of the Amarnamah was initially made purely for
the sake of convenience. It was thought appropriate to append it here because the small size of the
document did not justify a separate publication. That it is in the nature of the last will and testament
of the Tenth King was regarded as additional justification for the inclusion. A much stronger reason
is the anti-Brahmanism nature of the message it conveys. In its last part particularly, the Guru
unequivocally forbids the Sikhs to trust the votaries of Brahmanism. The language used is such that
no Sikh can ever disregard the instructions. The Guru reminds the Sikhs that basically Brahmanism
is responsible for the death of his four sons. The tremendous emotional potential of putting it in
that context is obvious. The non-compliance with his instructions has resulted in the situation with
which the Sikhs are faced today. That is also the basic theme of the present undertaking. This
inclusion occasioned a change in the name of this book since it could now no longer be called



Documents of Contemporary History, as was earlier contemplated. New nomenclature was
required. It is just as well since, the present one, Chakarvyuh is much less prosaic and serves the
purpose better.

Now, since the Rubicon had been crossed, it became much easier to include the other
document which is vital to the expression of the theme of this publication. This is the open letter of
Professor Puran Singh to Sir John Simon written on 21" of October 1928.

Professor Puran Singh was one of the most perceptive persons of this century. His works
on Sikhism are remarkable. His poetic expressions are most sensitive, humane and full of love of
humankind. The letter being quoted here shows that, unlike his mentor Bhai Vir Singh, he did not
remain ever oblivious of the political destiny of the people among whom he was born or of the
country of his birth. He had a remarkable insight into the political behaviour of both the Hindu and
the Musalman. His observation about the ‘cunning and aggressive people who would twist letters of
law and the constitution and make them work on communal bias,” indicates what has since become
the bane of Indian polity. This mentality indicated by him will be seen to ooze out of every
document presented in this book. He noticed Hindu arrogance: no impartial observer could
possibly miss it. With remarkable insight he pinpointed, ‘Hindu tyranny of caste masquerading as
religion of love’ to be the main reason of conflict with Sikhs and Sikhism. He perhaps had a
prophetic vision of Article 25 of the Indian Constitution of 1950, which he expressed as the intense
desire of the majority “to include the Sikhs in the Hindus”. He was clear that adult franchise, in its
pure and simple form would only become an elaborate, counter productive mechanism, merely
enabling, “one party to get into power and crush the others”. Hindus who have sneaked into power
behind the fagade of liberal, democratic and socialist republic are now busy destroying the Sikhs,
Christians, Muslims, Tribals and Dalits left out there in the open. The “civil anarchy” that he
predicted is there for all to observe merely after half a century of British de-colonisation.

Another Puran Singh, writing some sixty years later has summed up the evil effects of

communal colonialism predicted by the eatlier one. This is the reason for the inclusion of Bhagat
Puran Singh’s letter to the President of India renouncing the honour of Padama Shri conferred upon
him.
The remaining documents serve to demonstrate the inevitable fate of a people who ignore the clear
warnings of their intellectuals and the explicit orders of their prophets. Puran Singh’s beloved
Punjab is again a colony. In addition, it is now treated in a more brutal fashion and subdued much
more violently than ever before. Everyday of existence since 1947, has been a battle experience of
Saragarhi for the Sikhs, culminating in what the Media popularly dubbed as the Third Sikh War of
June 1984. The Sikhs, however, prefer to call it the Third Holocaust. The first had been
perpetrated by Lakhpat Rai, and the third of course, by Indira Gandhi.

Amritsar was for the Sikhs what Kurukshetra had been for Abhimanyu. The exact venue
was the Government Hospital at the time of Darshan Singh Pheruman; it was the Akal Takhat some
twenty-five years later. Then came a time when Katra Ahluwalian and every Indian street was
Kurukshetra for them. They were systematically eliminated in Delhi and almost all the prominent
North Indian cities. The chariot wheel had been Abhimanyu’s last defence then; car tyres were now
weapons against the Sikhs. If Mahabharat is any guide, Abhimanyu will have to die many deaths
before sense is dinned into the present day Dhritrashtra. His present incarnation is also blind to all
sense of justice and equity and entertains grand and ambitious design of imperial proportions. For
his battles, however, he is able to find many allies blinded by the glitter of gold and false hopes of



establishing dynasties. These allies are also from amongst both the politicians as well as bureaucrats.
Here, they are referred to as ‘slave drivers from amongst the slaves’. Such people will reveal
themselves to the readers through at least a dozen documents presented in this book.

I have been watching some of the doings of our political leaders very closely since at least
1966. I am in a position to observe that, with very few honourable exceptions, they have behaved
like crude agents of the new colonising power. Partap Singh Kairon industrially developed only the
Hindi region, which later formed Haryana. He surrendered, without compensation, most of
Punjab’s river water and hydroelectric power to Rajasthan, Himachal, Delhi and Jammu & Kashmir.
Later on the Punjab would set up three thermal power stations, at a stupendous cost, to make up for
the power shortage. He tried to crush the agitation for the Punjabi language, played a prominent
and ignoble role in replacing Master Tara Singh a leader of the patriotic Sikhs, by the user friendly
Sant Brothers. He made it his life’s mission to firmly oppose Sikh causes. He was not even
remotely true to the Punjab. Yet in several ways he was much better than many of his successors.
We will have occasions to observe the doings of the others referred to.

Only one conclusion is possible from a study of at least the last fifty years or so. The Sikhs
have lost a great deal and will continue to do so unless far reaching changes are implemented. In the
present circumstances, they are likely to seriously jeopardise their existence as a people. It will be a
great pity for they have a distinct contributions to make to the future world civilisation. The
disaster, if it comes about, will be traced to their inability to choose the proper kind of leaders to
lead them and to their failure in holding these leaders responsible for deliberately letting them
down. Harsher language would be permissible, but it is deemed better if the reader employs it after
going through this book.

The general Sikh masses cannot escape responsibility for what is happening. Their apathy
must also take the blame. The situation has been brilliantly summed up by a Punjabi poet: ditham
ajab tamasha sajjan, hik dehun tain darbare. ibnalwaqat muajjaz theende jan nissar khuarae. ‘I
witnessed a strange spectacle at your court one day, my friend. Time servers were being honoured
and true patriots condemned’. Of a people who do that and still hope to survive, Baba Farid says in
Sri Guru Granth Sahib, lore dakh bijoria, kikar beeje jat. hande unn kataida paidha lore patt.
‘Farmer sows the thorny acacia and hopes it will yield the best grapes; weaver weaves the used
coarse wool and expects it to turn into fine silk’. In the semblance of democracy that we have in
India, the situation was capable of being deftly handled to the advantage of the people. It is not
readily understandable why the Sikhs are neglecting to exploit every little advantage they have.
Surely they are not entitled to treat themselves so badly.

There is no reason for them to throw up the kind of leaders they have been promoting since
1947. 'The general excuse is that leaders of all political parties are bad, this is the general situation all
over the world. It is just like Indira Gandhi saying ‘corruption is a world-wide phenomena’. They
must expect more from their leaders. They ought to consider this at least in the ter-centenary year
of the birth of the Khalsa, that ‘all others’ were not created Khalsa in 1699. They also had no
martyrs pouring their blood to see them always on God’s path. The must remember that the Khalsa
was ‘created to be a guide and an example to mankind’. It is a great responsibility to have proper
leaders; one which cannot be lightly shaken off by employing worn out clichés. It is also a
responsibility, which they themselves will have to discharge.



The Sikhs must restructure their leadership in such a manner that the effective political
power falls into the hands of a large collective body (Sarbat Khalsa) which cannot but be
incorruptible. The advance of technology and means of communication have rendered this possible.
It must work through a fairly small and manageable executive committee perhaps of five persons
modelled on the Panj Piare concept of Guru Gobind Singh. This would be no novel experiment
because the Panj Kaunsalis of Khalsa armies after the death of Ranjit Singh, were modelled upon it.
This ‘democratic experiment’, the English neighbours concluded, was so dangerous that it could not
be allowed to continue. It became the most potent cause of the two Anglo-Sikh Wars. Karl Marx
also took note of, what he called the ‘democratic’ and ‘anti-feudal’ stance of the Khalsa. In the
contemporary world we have the Panj Kaunsali Akali Dal launched by Sirdar Kapur Singh and
others on October 5, 1969. A photograph I had taken to commemorate the launching at Patiala is
presented elsewhere in this monogram. A Sikh political party must function on the principle of
‘empowerment of all’ (hanne hanne mir), though it does not necessarily mean that everyone has to
cast his vote at the polls. There would be a case for restricting franchise without jeopardising the
representative character. Both procedures are an integral part of the Sikh theory of polity. The
Sikhs must popularise the Sikh concept of sovereignty and must learn to shun short cuts and
immediate results. Their Gurus took almost two and half centuries to make them aware of the sad
plight of human existence and the great opportunity contained therein. Theirs is a long journey and
constant labour. The task is formidable and requires infinite patience. The canvass is wide and they
have to paint a beautiful picture, one worthy of pleasing God Who is a hard taskmaster. The
concept of a nation state with the necessary ingredient of territorial sovereignty, has been causing
havoc all over the globe. It is the most visible portion of the Chakravyuh. It is the cause of militant
movements all over the world and deserves to be discarded for that reason alone. In any case, it
stands completely discredited and subverted, as is indicated by recent developments. This is the fate
it richly deserved after causing so much misery to millions of people all around the globe.

The Otrder of the Khalsa has completed three centuries of its existence and perhaps it is time
to reflect and plan the future in accordance with the Guru’s instructions contained in his Word. It
must claim its rightful place in the community of faiths. Guru Nanak indicated the rightful place
when on arrival at Multan he was politely confronted with a completely filled bowl of milk. By such
delicately contrived symbolism, the oriental mind was diplomatically suggesting that the town was
full to the brim with preachers of faiths and that he would become one too many. The Guru’s reply
was to carefully place a fragrant and dainty jasmine flower petal on the milk without spilling a drop.
He let it be known that his mission was to enrich all faiths and to make them all fragrant and
beautiful. The Order of the Khalsa is heir to this legacy.

Initially it was not the purpose of this monogram to present a cogent interpretation of
history, not until a co-relation between documents left no options but to delineate a rather definable
theme. Perception of Sant Fateh Singh’s role among his contemporaries like Nand Singh and
Pheruman alone suffices to serve as basis of a cogent theory. In the larger context of the history of
the Punjab, the essence of this presentation could be summed up in three words signifying three
historical phases: Colonisation (1849-1947), De-colonisation (August 15, 1947-January 26, 1950) and
Re-colonisation (1950 onwards). The basic purpose, which still remains, was only to help a student
of contemporary events in understanding the undercurrents of history as they re now becoming
visible. It is hoped that the documents presented will, it is hoped, draw attention to many aspects,
which tend to get ignored and even blurred by the breakneck speed of modern living which leaves
no time to reflect or even to “stand and stare’. The entire emphasis is on aiding a reader in noticing
other than officially recognised prime movers, which are shaping contemporary history. It is



believed that, looked at thus, perhaps a different perspective of the present day Sikh and the Indian
world will emerge. An obligation to present some sort of cogent narration of events on lines
suggested by these documents, remains. Some scholars bold enough to venture into uncharted sea,
will perhaps one-day take up the issues for detailed examination. At present, I am content with
attempting a preliminary analysis of all the issues involved for fulfilling this obligation. It is
obviously not exhaustive, but perhaps will suffice to explain certain aspects of the Sikh situation.

Detailed justification for including other documents is given where such documents have
been inserted. It is hoped that it will be considered sufficient in the context of the present
undertaking.

On looking back, it appears that the endeavour to understand recent history through some
documents selected almost at random has been rewarding. The nature of economic exploitation of
the Punjab has always been popularly understood to be on the colonial pattern. The effective
camouflage of the written Constitution, free Press, functioning democracy, impartial judiciary,
elected legislature, efficient bureaucracy, active human rights organisations and so on, has been
deflecting casual observers from making an independent judgement based on ground realities. The
myth of a written constitution has been easy to explode, when it has been officially suspended from
operating in the Punjab for decades together. This demonstrates its use as a mere fig leaf. Those
working on human rights abuses in the Punjab are in a position to expose the total hollowness of
the claims of the present set up to pass off as a functioning democracy. The Sikhs have been in
conflict with four other empires in the five hundred years of their existence. Employing all objective
criteria for making a historical judgement, it is possible to assert that the present set up is the
cruellest, the most violent and the most dehumanising of them all.

Potentially, it is also more dangerous. In a way it is several times more hazardous since it
takes refuge behind a democratic smoke screen, which not all eyes can pierce. Several empires and
political leaders have sought the destruction of politically motivated Sikhs in history. But it is for the
first time, if we overlook Lakhpat’s misadventure, that we have a political power intensely interested
in destroying both Sikhs and Sikhism, ‘root and branch’. The euphemism used is, ‘to bring the Sikhs
in the mainstream’. The mentality, which inspires this attitude is dangerous also because it steadily
keeps on expanding its area of operation. New ideologies and new and more ideologically motivated
political parties are coming into power to carry on the destruction more efficiently. For those who
know the operational logic of such ideologies, the large sweep of their reach and the deep and lasting
impact on affected minds, know that nothing and nobody is safe in such a situation. Everybody’s
turn will come. Fascist ideologies spare none. Christians are now being targeted in a big way.
Raping, disrobing nuns has become a routine matter and priest killing only attracts attention if the
method used is particularly inhuman.

Sikhism promotes a culture that has the potential of playing a major and wholesome role in
human history - particularly in the context of the impending conflicts of civilisations. This is why
the Gurus themselves became martyrs in order to preserve it. ‘It is always to be borne in mind that
under no circumstances can the world do without it’, says the Guru in the ‘Seal Verse’ to Guru
Granth Sahib. (e vast taji nabi jai nit nit rakh urdharo).

No matter how one looks at it, the truth that emerges is that it is the duty of the Khalsa to
take up the challenge. There is no doubt that a section of modern Sikhs has travelled far away from
the original aim of Sikhism and a lot of effort will be required to get it to pick up the gauntlet. But it



is an effort worth making. If so much of misery is perpetrated on such a large number of people in
the sub-continent, in spite of the existence of the Khalsa, then the Khalsa will have existed in vain.
The Tenth King did not strike the ever-reverberating Ranjit Nagara for no purpose. It must
continue always to instil the fear of God in the evil doers. They must never sleep peacefully as long
as the Khalsa lives to respond to its sonorous sound. (s#kh savan na dendi dujjana noo naubat Gobind
Singh sache patshab di). The Sikh people must also understand, that the present Sikh leadership is not
going to be of any help in the impending war on evil. In fact it has itself become an inseparable part
of the evil and is likely to grow to menacing proportions on the path it has chosen for itself. It is
also fairly certain that the evil it represents and collaborates with, will not go away on its own. Dalits
have been persecuted for more than fifty centuries and the operation is still on in all its strength.
Evil will have to be effectively confronted.

The Khalsa also has the duty to answer the distress call of the persecuted, including that of
the Sikhs. Not only because it is the spiritual successor of the Tenth Guru, doctrinally, it is also his
very embodiment. The ever-living Guru in part, lives in the Order of the Khalsa. There is much
substance in the traditional Sikh belief that to assume the role of the destroyer of evil is the surest
and the shortest way to salvation. This is the only meaning of the Khalsa war cry jo bole so nihal, saz
siri akal (Eternal felicity to him who answers the call of persons in distress. For surely that person,
thereby, becomes one with the Deathless). The dehumanising extent of the Indian establishment
can be gauged from the incident, which recently happened at Chhapra. A nun belonging to St.
Joseph’s Convent was abducted, stripped naked and made to drink the urine of her assailants. This
has happened very near Patna Sahib, the birthplace of the Tenth Guru. Can there be a bigger shame
for the Sikhs? Can this country live if its womanhood continues to be so degraded? The Sikhs must
realise that under the present dispensation this macabre destiny is reserved for all the women of the
sub-continent. This development is to be efficiently resisted. There was a time when the Khalsa
had reacted to the Mughal practise of spitting into the mouths of Hindus. Khalsa armies taught
Ahmed Shah Abdali a lesson for abducting Maratha women after the Battle of Panipat (1765). Can
the Sikhs now remain silent after witnessing such barbarities? The Sikh people have an additional
duty towards the country of their birth. Those, whose communalism divided it into three parts in
1947, are again on the prowl to destroy it completely. The situation cannot be allowed to deteriorate
further.

Perhaps, this is not the time to use conventional weapons and means of usual war.
However, striving in the fashion of a true knight is in tune with the spiritual discipline of Sikhism
and with the spirit of the age. Sikhs must make it their business to resist this despicable colonial trait
of permanently trying to control the destinies of a large number of people perceived to be aliens. It
is the same frame of mind, which had inspired the medieval potentate Aurangzeb and his modern
counterpart Hitler - the two foremost enemies of humankind. New methods and weapons, in
consonance with modern sensibilities will have to be forged. Fortunately immense possibilities on
that front exist. The Khalsa must immediately muster the spiritual and political will to reject the
more degrading neo-colonialism. De-colonisation of the Punjab can either be made a part of the
overall scheme or can be made to await its turn. Everything will however be lost if the Khalsa
continues to hold the &irpan, Avtar Singhs and Mandeep Singh Sodhis continue to be pilloried by the
agents of the imperial forces and miseries continue to be heaped on hapless women. The nun of
Chhapra is none other than the Sarabjit Kaur of Beas or the Kulwant Kaur of Batala. In the brutal
murder of Reverend Steins and his children the Sikhs must see the equally brutal elimination of
Kulwant Singh, his wife and their three-year-old son.



The Otder of the Khalsa must take all the oppressed under its wings and wage a relentless
struggle until oppression is eliminated altogether. Hundreds of thousands of human beings cannot
be allowed to be wiped out of existence just because they are Sikhs. Temples sacred to all humanity,
such as the Stri Darbar Sahib cannot be allowed to be attacked with impunity. Pigeons around the
Pool of Nectar must not be disturbed ever again. Akal Takhat will never again be available for
felling by anyone including a tyrant with dynastic ambitions. All brutality, in every form must be
ended. Imperial visions of permanent cultural majority are not in keeping with the official stance of
a ‘socialist democratic republic’ adopted by the ‘world’s largest democracy’. It is alien to the spirit of
the new millennium. Such domination is sought in gross violation of the well-defined democratic
rights of others. Such designs must be challenged and curbed by all legitimate means. The Khalsa
must spearhead the movement to bring this about. This is the tribute the Khalsa must pay to itself
in the ter-centenary year of its birth. It must rise to its ordained height. No other motive is
necessary and none must be sought. Sikhs and Sikhism must once again effectively exercise the
history making potential imparted to them by the infinite grace of the benevolent Guru, .Aka/
Purakh.

Chakravyuh was a deadly army formation resorted to by the Kaurva Commander-in-Chief,
Guru Daronachariya, common teacher of both Pandavas and Kauravas. Abhimanyu (106), the young
son of Arjun and the nephew of the Kauravas, was isolated and killed by seven opposing knights by
trapping him in this particularly contrived military manoeuvre. It was a formation, which none other
than Arjun and his son could penetrate, and only Arjun knew how to come out of it. Arjun was
lured far away from the scene by deception and fraud. At the time of killing, young Abhimanyu was
unarmed. It was against the settled laws of war and conventions of chivalry prevalent in the age, to
kill an unarmed warrior. The highest ranking seven knights owing allegiance to forces of evil,
collaborated to fight and to kill him, though only one of them could have legitimately engaged him,
and that too only while he was armed. Mahabharat continues to rule the Hindu mind and condition
Hindu behaviour. All the Hindu political parties have erected a Chakravyuh around the Sikhs who
have common ancestors with other Indians. They are doing this to the Sikhs behind the fagade
(chakravyuh) of secular, democratic, republic with written constitution and all the formal
paraphernalia in attendance. The object is also the same - to establish a charavartin Hindu empire
with no rival power to stand up to it. An all exclusive, unlimited political power with hegemonic
control over all other nations inhabiting the sub-continent is the final aim of the Hindu exercise in
India.



SECTION -1
ANALYSIS AND COMMENTARY

CHAPTER 1

AMARNAMAH
AN IMPORTANT DOCUMENT OF SIKH HISTORY

Amarnamalh 1s a short document of Sikh history written in the Persian language. It can be
presumed to be an combination of two different documents on two distinct subjects, as Piara Singh
Padam believes. It comprises one hundred and forty-six couplets in all. Nathmal Dhadji, the famous
ballad singer who served under Guru Hargobind and all the subsequent Gurus, is believed to be its
author. It was discovered in manuscript form in the possession of his descendant Bhai Fatta, who
claimed that Nathmal was present at Nanded at the time of Guru Gobind Singh’s sojourn and had
brought it back from there. It was found appended to a copy of $7 Gursobba a contemporary work
by Sainapat, in all probability also completed at Nanded during the same period. At the time of
discovery it was transcribed in Gurmukhi characters and was later rendered into the original Persian
by Dr. Ganda Singh with the help of well-known scholars of Persian. It was published by the Sikh
History Society from Amritsar in 1953. This is the edition we are using here. It is one of the rare
early documents, which clearly mentions the date of its origin in the text. It was completed on
October 08, 1708 just one day after the demise of the Tenth Guru. It is possible to say that it was
composed well before October 07, and was dated to October 08, after recording the event of the
previous day. Another identifiable date recorded by it is that of the solar eclipse which took place
on September 03, 1708, the day Banda Bahadur met the Guru.

This document of great importance has been much neglected by students of history. Its
neglect can be only partly explained. The facts it reveals were taken as axiomatic truths at the time
of its discovery and no confirmation of them was deemed necessary. By the time its utility became
apparent it could not be used, for it then supported no new interpretation of Sikh history or Rahit.
It simply gave new information on the tradition, which was being discarded for ‘lack of evidence’.
Clearly it was an inconvenient document in the age of iconoclasm. Its being available only in
Punjabi and Persian may have contributed to its comparative obscurity. One factor that certainly
contributed to it was its composition in a style used by ballad singers. They did not care much for
continuity and because their singing was interspersed with narration of events, it could make sense
only when it was interpreted in that light. This was not attempted.

An English translation of the original is being appended to this short analysis of the
document. An attempt has been made to render it somewhat more intelligible to students of
theology and history by presenting it as two distinct documents. The background of traditional
rendering of ballads has been kept in view while trying to understand it. A careful reading of the
text yields unmistakably that Nathmal is its author. His use of the first person while representing the
Guru is no more than a customary poetic licence, which is in vogue even today. It need not have
misled Ganda Singh into believing that the author was trying to pass it off as the Guru’s own
composition. On another plane, non-comprehension of this fact has led to a great bulk of the
compositions of the so-called Dasam Granth being ascribed to the Tenth Guru, although several of



its authors have clearly indicated their authorship in the text. These names have been assigned to
the Guru as his pseudonyms. It appears that our ignorance of our own traditions is taking a heavy
toll of truth. It is necessary to interpret our records in the context of the times in which they were
written, and keeping in view the traditions, which governed their recording.

It can be reasonably inferred from the circumstances of its writing, as it has been done by
most scholars who have tried to understand it, that it contains an eye-witness account of the last
days of Guru Gobind Singh’s life on the banks of the river Godavari. In so far as it records some of
the last statements of the Guru, it partly constitutes his last will and testament.

It begins with an account of the Guru’s arrival in Nanded. He located his tent near a
graveyard. This was much resented by the Muslims of the town. The authorities found nothing
wrong with it and the fears of the Muslims were allayed perhaps with the aid of an ingenuously
constructed myth. The writer claimed that the Guru had established his prior claim by exhibiting a
miracle which establishes that he owned the place from times immemorial.

At that time the place was located in a forest area; in the middle of the nineteenth century we
find the central shrine surrounded by a thick forest of keekar trees. Forest dwelling tribes
surrounded it. We get a hint from the present work that they had no social interaction with the
people of the town. They had no status within the Hindu society and are referred to as ‘out-castes’
in the present work. The Guru naturally had immense sympathy for them. The choice of residence
amongst them also points to this fact. They tried to befriend the Guru and appear to have been
regular visitors to his court. Lombada and Banjara tribes are still found in large numbers around the
place. These tribesmen and women, clad in their traditional attire, still throng the shrine in large
numbers on festival days. The intensity of feeling with which they come to the shrine singing hymns
of devotion from the Guru Granth Sahib, to the tune of traditional tribal music, is to be seen to be
believed. The Guru became interested in their welfare and started imparting the elementary
teachings of Sikhism to them. They would stay on for a meal and would be offered food from the
common kitchen. The Guru loved to give them the delicacies that they normally could not afford.
Nathmal gives a detailed account of the proceedings: “The Guru showered his bounties exclusively
on the poor people. He gave them an elephant and five tall he-buffaloes. There were large-scale
festivities after they had eaten. Ballad singers sang to the congregation in the afternoon. Then came
the evening prayer (rebras) and ardas or congregational supplication. Sacred pudding was distributed
at the end. (In his discourse) the Guru asked them to remember God who alone sustained all,
exhorted them to have faith in the .Akajpurakh whom he also worshipped and not to believe in many
gods like the Hindus. One must pray only to the Omnipotent Akalpurakh and must bow to Him
alone’.

The document is useful for shedding limited light on certain aspects of Banda Bahadur’s life.
However, four aspects of his life and character come through very clearly. First, ‘I can say this
without the slightest hesitation that his mode of worship is according to the doctrines of Guru
Nanak’. His seat rivalled the imperial throne in opulence. The Udasis are known to be fond of rich
lifestyle and good clean clothes. From all this it can be deduced that Banda was, perhaps, an Udas:
Sikh. Second, that he enjoyed a well-established reputation of being a miracle-performing saint with
acknowledged dominion over a part of the unseen world. This gave him considerable clout with the
rich and the influential of the area. Third, it is certain that he was a strict vegetarian. Fourth, he was
of a haughty temperament. Perhaps it was this trait which lost him much following in later days and
paved the way for his eventual ruin.



Banda’s initial reaction to the Guru and his entourage (‘those who worshipped God alone’)
was that of rejection. Banda, in all probability took the Guru’s preaching to the Lombadas, as an
attempt at weaning away his flock, and was deeply resentful. Nathmal found him ‘full of pride and
devoid of love altogether’. He disliked the newcomers. From the seventh and the eighth couplets it
is possible to infer that Nathmal was carrying on some dialogue with Banda in behalf of the Guru.
Banda perhaps wanted to satisfy himself regarding the Guru’s credentials before recognising him as
the Tenth Nanak. It was important for him because he would have to end his present life-style and
yield all his influence to the Guru if he indeed were Nanak. It also appears that he expected the
Emperor to support him in case of a conflict with the Guru. Nathmal was a regular visitor to Banda
and was invited to speak to the congregation on the day of the solar eclipse. He attempted a rational
explanation of the phenomena (‘I stated, this is periodical occurrence’). Banda favoured the
traditional common explanation of devils pursuing the debtor sun and seizing him to realise the
debt. It is clear from what transpired on September 03, 1708 the day of the solar eclipse, that
eventually Banda’s objection to submitting to the Guru was on the single point of vegetarianism.
The Guru had no time for protracted negotiations and decided to wait no longer. The master
psychologist that he was, he forced the issue in such a manner that Banda would be left with no
other choice except either accepting him as the Guru or firmly denouncing him forever.
Anticipating what was to come, he did not distribute any cattle to the Lombadas on that day. He
ordered the Sikhs to get ready for visiting Banda’s place. On reaching there, they found him absent.
Guru gave instructions for slaughtering Banda’s goats. This was immediately done. The jungle-folk
knew from experience that the meat was meant for them and came immediately to wait upon the
Guru in anticipation. Incidentally it, resulted in providing the audience most relevant to the meeting
between the two.

Banda appears to have patronised a small force of well-trained men whom he perhaps
advertised as supernatural beings. He dispatched five of them to liquidate the Guru. They came
with the enthusiasm inspired by their belief in their own invincibility, in addition to believing
themselves to be supported by supernatural evil forces. The Sikhs, however, soon overwhelmed
them. They discovered discretion to be the better part of valour and readily submitted, offering to
join the panth. Thus the only issue of the battle was resolved and they were allowed to return to
Banda. They informed him that they could not prevail against the Sikhs and the Guru’s supernatural
defenders who were more numerous and more efficient. This was a good explanation and made
much sense in that age and in those circumstances.

However, Banda’s decision to pursue the matter with the Emperor reveals that he did not
himself seriously believe in the world of magic and make believe which was woven around him.
This is in spite of the fact that he encouraged others to believe in his magical powers.

Banda enlisted the help of the Hindus of the town after sufficiently arousing their religious
feelings against the slaughter of his goats on the auspicious day of the solar eclipse. Local leaders of
the Hindu aristocracy went in a deputation and waited upon the Emperor with much hu